CHAPTER VY

GODHEAD IN THE AGAMAS AND IN RITUAL WORSHIP

A perusal of the contents of the Vedas, lithsas and
Puranas would show that penances and sacrifices were the
.means of getting freedom from worldly bondage, The path
of devotion as the means of salvation is emphasised in the
Puragas and is given greater significance than in the other
source books. The Saitvata mode of worshipping God is
dealt with for the first time in the Mahabharata, Vigpupurdna
and other works.  References to the worship of the concrete
form of God are scanty in these works, The gradually dimi-
nishing powers of mental concentration of men with the
passage of time must have been responsible for the creation
of the cult of gred@ form. At first, the Tantrika mode which
is based on the mystic diagram and magic formulas should
have been adopted but this tooc having been felt as unsuited
for man in controlling himself had been replaced by the con-
crete image of God.  God’s possession of a body analogous
to that of human beings, this body being admitted to he
made up of matter which is not of the material kind and
(God’s descent for rescuing the suffering humanity are all the
resuftant features of theism which came to ¢haracterize the
Agamic literature. This is not to declare that the fgamas
prohibit the eatrlier mode of worship which is called mental
or internal sacrifice (mangsa yaga or dniare y&gae).! The
Agamas lay stress on the external made of Wﬂl‘&hlp (bEhya
yiga).’

The Agamas declare that moksa shall be tli:e aim to be
reached, after death, by those who are in bondage. A eorrect
knowledge will have to be acquired for this and this is deait

1. L.T.Ch. 36; Parames. . Ch. 5; Jay, S. 12,
2, ibid., Ch, 37 to 39; Parumes. 8, Ch. 6; Jay. 13,
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with in the section called j#anma-pada (knowledge part) of
the Agamas. Concentration, though not very ditlicult as.in
the other courses of moksa, must be practised.” This is dealt
with in the yoga-pada (devotion part). Construction .of
temples for locating the idols and the rules governing such
constructions arc found treated in the kriya-pada (service
part). The carya-pada (conduct part) is devoted to the
observance of the rituals connected with worship, The Padma,
Byhadbrahma and Visputattve have all the four padas while
others have some of them.

The Agamas prescribe the methods of worshipping the
deity. There are many deities and so the 4gamas too bave
become grouped into heads such as Saiva, Sdkta and Vaisnava
according as the deities to be held as supreme are éiva, Sakti
and Vispu respectively.  Even among the Vaisovite dgamas,
there are two prominent divisions, namely Pancaratra and
Vaikhanasa. The name Pamcargtra ts accounted for as
peing due to the fact that it had been explained by the origi-
nal expounder in five successive r@#ris or nights.3 . This is
so stated in the éarapama Bra@dhmana as having been narrated
in five nights of a Sarra.* The word ‘rarri’ may be taken to
stand for ignorance and the system of Pa#car@ira can be
taken to destroy the five-fold ignorance. The name is also
sald to be dueto the five qualities of mahabhiita, nameily,
the tive gross elements (bliitas), the five subtle clements (ranma-
iras), egoistry or individuation{@hankara); and thought {buddhi)
and the formless original matter (avyakia). . These five consti-
tute the ra@rris or gifts of Purusa’. Hence the Tantra or the
Sastra which treats of these gifts gets called Pamcardtra.®
 Dv. Schrader throws out a suggestion that the name Pafcg-
rdtra points to five principa! subjects treated in thé system,
namely, (i} rattva (ontology-cosmology), (i) mukti-prada
(liberation), (ii1) bhakti-prada {devotion), (iv) Yaugika (yoga),

ra

3, Par. 8. 31:19.

4. Sat.Br. 6:1. This appears in one of the early Samhitds namely,
Ahir. §. eh. 12,

5. Par. §.1: 30 to 40,
A, 1bid., 1: 33.
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and (v) vaifesika (the objects of the sense). In this case,
rdatra, which meant originaltly "night”, must be taken to mean
both a cardinal doctrine of a system as well as the chapter
or work dealing with that doctrine, that is: it became syno-
nymous with tantra or sashita so that Pancardira would be

a designation of the ancient Vaignavite system.” Thereis

also another derivation according to which thename has
been derived from the five-fold duties of routine life, namely,
(i} abhigamana {going to the temple of God in the morning
with the mind, the speech and the body centred on Him),
(ii) upddana (collecting the materials for worship), (ili) ijya
(worship) (iv) svadhyaya (study of the sacred texts and mut-
tering of the usual mantras) and (v) yoga (meditation). These
are to be undertaken in the course of the day which is to
be divided into five parts for this purpose. The word ‘ratra’
must be taken to stand for both day and night.  According
to another interpretation, the principles of this system were
taught to Sanatkuin&ra by Brahma, Siva, Indra, Naga and
Rsi and what were taught by them came to be called Brahma-
rdtra, Siva-rarra, Indra-ratra, Naga-ratra, and Rsi-ratra res-
pectively,3

1t cannot be asserted very definitely from the materials
so far available as to when this school of thought originated,
but toa certain extent it may be said to have had a very ancient
history. The Pafcardtra is traditionally believed to have been
first taught by Nardyana - the suprems deity - to Nara, who
in his turn, handed it over to Narada, Sanaka, éir_:dilyl,
Prahlada, Sugriva and other Rsis. Sinceits sourceisofa
divine origin it is called Bhagavacch@stra. 1t has been stated
in the Mahabharaia that Visnu who is also the creator of the
Vedgs took the essence from the Vedas and Veddntas and gave
it in a condensed form for His devotees calling it as Panca-
ratra. Some of the traditional works of the Pascaratra school
further assert that the literature originated with the Vedas and

T.  Introduction to the Pancaratra, p. 24.
8. Bhiar. 8. 2: 12,13,

Ay
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that its source is the Ekdyanasakha® affiliated to the Kapvasa-
kha of the Suklayajurveda, It is quite probable that the Pasi-
caratra Sewti and Pafcardtra. Upanisad mentioned by Utpala
in his sandapradipika'® refer to the literature of the Ekayana-
fakha, Further, passages quoted by the same author under
the general name Paficaratra may probably refer to such
ancient works as of the Ekayang-éakha because of their Vedic
style and the nature of their contents. Utpala also quotes
from a number of Samhitas of the Pafcaratra school. Utpa-
la’s quotations are found to be divided in three distin .t groups
namely, Paficardrra Sruti, Pasicar@tra Upanisad, and Parca-
ratra Samhitd. It is thus quite conceivable that even as late
as the tenth century when Utpala flourished, the Sruri litera-
ture of the Pancardras existed, and probably, it is this branch

of literature ihat the Pakcardtra Samhitds refer 1o az the
- Ekayana Veda or the Elg@yana-sdkhi. The vzlidity of the
Pancaratra Agama is thus taken for granted by Utpala.
Yamuna vindicates the validity of these texts!! as also Jayan-
tabhatta of Kashmirt? who lived about 850 A.p. There is a
specific mention of this in the Sri Ramgardjastavam 13 The
whole subject is discussed in detail in the Pararatraraksa by
Vedanta DeSika.

The Pancararra texts are of three kinds, viz., (1) Divya
(divine) those spoken of by the Lord Himself the examples of
which are Sdttvata, Paugkara and Juyakhya'Sanﬁhirﬁs;'{bJ
Munibhasita (uttered by Brahm3 and the sages) for which
Isvara, Paramesvara, Bhalradvdja and other Sarmhitds may be
as-examples; (c) Manusya (composed by men) and for this

lllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllllll
L]

9. The word 'ek@yana’ occurs in the Ch. Up. aé the name of a branch
of study, Vide:7.1: 2;7.1:4; 7,2: 1, 7.5: 2: 7.7: 1. It means one
path (eka-one, ayang-path) for salvation (Is. 8. I: 19),

10. Page 2.

11. The Hgamaprﬁmﬁj;lya (p 88) which isihis independent work on this

subject refers to Kdsmira Agamapr@manya without mentionin g is
awthor as a work on this subject,

12,  Nya@yamarjari I, p. 242,
13,  Sri Rangarijastava 2: 14.
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kind Agamapramasya of Yamunacarya may be given as an
¢xample. The texts belonging to this group are called by the
names Divyasastra, Bhagavacchdsira and Siddhénta. There
are 225 texts which belong to the Pancardtra system.'* The
names of these end generally as Samh/ta and Tantra, such as
Péddmasamhita and Laksmitanira, Among these, the Faug-
xara, Sartavata and Jayakhya Samhitgs are known at Raina-
traya due to their importance and perhaps for having served as
the nucleus, as it were, for Paramesvara, Isvara and Padma
Samhitas whmh are. fnllnwad naw for temple worship.

In determining the antiquity of the Pa#scardtra the
materials that are available are very scanty, The Parcardtra
doctrines are associated with the Puruga-siikta's of the Rg-
Veda, which is, as it were, the foundation stone for all future
Vaiggavite philosophy. It is said in the Satapatha Brahmana
that Narayana, the great being, wishing to transcend all
other beings and becoming one with them all, saw the form
of sacrifice known as Pasicaratra and by performing the sacri-
fice attained his purpose.!® The Narayaniya section of the
Santiparvan reters to the Paficardtrg doctrines which prevailed
in the Svetadvipa which was visited by Narada. The refe-
rence in the Mahabhdrata cannot be completely relied upon
because it is extremely difficult to fix the date of composition
of the different portions of that work.!” An interesting evidence
is furnished by two ancient Tamil works, namely, Cilapati-
k&ram'® and Paripatal'® (Second Cﬁntury A.D ) which refer
to the Garudadhvaja and the images of Sahkarsana, Vasudeva
and Aniraddha. The description of Vispu as given in the
poems of Paripatal referred to here follows ciosely the des-
cription of Visnu as the Supreme Being in the Pancarzira

taxts which have come down tt:} us and 11’. deﬁmtely reftrs tn -

14. - lntmductmn ta Lak.smh‘anfra, pp 10 tu 13

15.  Abir. S, ch. 59,

16.  Sat, Br. 13.6: 1: _

17.  cf. History of Indian Literature Vol. I (Caicutia University) pp. 465

and 475; and Dr. 5.K. Ayyengar's Proceedings and Transactions of
the Second Oriental Conference, Calcutta, 1923,

18, CLP. 5, 11, 169=73; ibid,, 19, 1. 7-10.
19. PRPL.3, 4.
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the four vyizhas and the vibhavas. There is the further state-
ment of the character of immanence (antaryamitva) clearly
made in the poem. Another poem in the same ¢ollection??
makes a special reference that Krsna and Baladeva are the
deities installed in Tirumalirufcdlai, a sacred pilace near
Madurai. This poem gives in circumstantial detail the fea-
tures of Vasudeva-Sankarsapa, so fully that it leaves in
Httle doubt that this worship had established itself in the
remote south much earlier than the period to which the poem
aciually refers. There are references also to the Trivikrama
gvaidra and to the lotus-eyed Visnu in the Tirukkural?! (First
Century B.C.}.  Again, the Besnagar inscription (last quarter

of the Second Century B.¢.) refers to the settingup of a
Garudadhvaja (column surmounted by the figure Garuda) at

Vidisa in honour of Visudeva by his Yavana devotee Helio-
doros of Taksasila.?? Another inscription from Besnagar
refers to the erection of a Garuda Column for a temple of
Vispu. The Ghosundi inscription {Rajasthan) of the first
century B.C. records the construction of a pafa-sila-prakara
(stone-¢nclosure for a place of worship), styled as Narayana-
vataka by a devotee of Vispu who had performed tie Asva-
medha sacrifice in honour of Sankarsapa and Vasudeva.2?

The Nanaghat inseription (Bombay State) of about the same
age, belonging to the queen of a Saravahana performer of

Vedic sacrifices including the Asvemedha, begins with an
adoration of Sahkargpa and Visudeva, among others,?* These
epigraphs support the fact known from literary sources regard-
ing Vasudeva’s association with Garuda and therefore with
Vispu, and with Nirdyana, considerably before the birth of
Christ. Dr. 8,K, Ayyengar has however traced the mention of
the word ‘sattvata’ in the Airareya®s and Sarapatha?s Brahma-
nas and in determining the date of Paficaraira these references

2. ibid., 15. However, the mode of worship in this shrine is not of
the Pdficerdtra kind,

'21. Kural. 1103. o -
22. Epigraphia Indica, Yol, X, No, 669.

23.  Select Inscriptions, I, pp. 91 1.

-24. ibib., pp. 186 fi.

23 Ait. Br. 2,25; 26; ibid., 8.14: 3.

26 Sat, Br. 13.5: 4, 21.
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seem to be of the highest value. 1t seems very probable that
within a few centuries after the Mahabh&rata war (3100 B.C)
the human character of Krena was forgotten and he was defied
along with his'relatives, Sankarsana, Pradyumna and Ani-
ruddha, and their worship was made a special feature of a
particular tribe, or a section of a people who came to be
recognized as belonging to the Pasearaira or the Bhagavaia
ar the S&ttvata or the Vasudeva school,

In his Mahabhasya, Patanjali explains?? the word ‘vasue
deva® as the name of Bhagavan, thereby meaning the
divinity of Vasudeva, who is proclaimed as the Supreme
deity in  the Pafcardira texts, Viggu-pur@na and other
ancient books. This would suggest clearly a date for the
prevalence of Pdficaratra principles at least before 800 B.C.
which is the date of Panpini on whose s#fra Patafijali commen-
ted. This makes clear the popularity of these doctrines
during several centuries before 600 a.p. which could be fixed
as the beginning of the Alvar period.28

The Pancaratra literature is, indeed, vast, but 1t
has been shown that most of the literature is full of
ritualistic details and that there is very little phﬂnsuphy in it,
But there are some Sashitas like Jayﬁkhya samhira, Ahir-
budhnya-samhita, Vigyu-samhitd, Parama-samhitd, Pauskara-
sasphita, Laksmi-tantra and others which have philosophical
elements in them. The theoretieal philosophy -in al]l of them
is mostly inseparably bound vp with the story of creation,
There is, however, great difficulty in fixing the age of these

texts. Some of these texts refer to the Alvars and their
worship.??  Further, there is mention of the need to sing

the compositions ofthe Alvirs.3® This would decidedly point
out that either the Samﬁuﬁ texts which contsin such accounts

27. MahabhGsya on Astadhydy? 4.3: 98.

28. Bfpa (600 A.0.) enumerates the PaRcaratrikas as the name of a
rehgmuﬂ sect. Vide Harsa-carita, p. 237 |

29. Bhr. S. Krivédhikara. ch. 34; I§.S. ch. 8; Upen. S.ch. 4, 5,7
and 8. :

30, Id. 5. 8: 175, 176; 11: 236, 251 256; 13 246
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(1) vi-meaning going, pervading, producing, attracting through
splendour etc,, (ii) gac -to become uniied inseparably, and
(it1) snu-to flow, have together, given rise 1o the word “yigmu’ 44
Though He pervades ail things, yet He is called non-existent
because He cannot be perceived by the senses But, just as the
fragrance of the flowers can be intuited directly, so God also
can be intuited directly.4* All things are included in His exis-
tence and Heis not limited either in time or inspace. All the
animate aad inanimate things are governed for sustenance and
nourishment by Him. He pervades all these and hence He is
called Narayana.*® The word ‘bhagaviin® which means respec-
table is applicable to Vasudeva,4” He had taken the world as
the property and hence He is called Bhagavan.4® He enve-
lopes the whole thing by His own knowledge and bliss and the
whole universe therefore becomes saturated with Him {tan-
maya}. The universe dwells in Him and He dwells in it.
This is the sense of ‘Fasy’.4? Or it can mean that He passes
through every thing like a thread ¢ He shines Himself by
creation etc., sports Himself and is praised always by
Gods.’* He is called Narasimha as he destroys the bonds of
men?s and this word means Purusottama.’? By placing men

within and remaining all round them, He gets the name Puru-

sottama and it is this sense that is conveyed by the word
‘narasimha.’¥  Since he is free from all worldly limitations,
He is known as Paramdtman and He is the self of all other
selves,5S

44, ibid., 52: 45.

5. Jay. 8. 4 76,

46.  Ahir. 8. 52: 51 to 53.

47.  ibid., 52: 58, 59. :
48.  Ahir. 8, 52: 60 to 63.

49.  ibid., 52: 64 and 65.

50. ibid., 52: 66.

51, ibid.. 52: 68.

52. ibid., 54; 32

53,  ibid., §4: 50.

54. ibid., 55: 27, 28,

55. L.T.2:1, 2: ‘Ahir. 5. 2: 26.



V] . GODHEAD IN THE AGAMAS AND IN RITUAL WORSHIP 99

The Paricardatra Agamas speak of five forms of God -
(1) Para (the transcendant), (it) Vyiha (the grouped),
(115} Vibhava (the incarnated), (iv) Anmsaryamin (the imma-
nent) and (v) Ared (the idol). According to these Agamas
Para Brahman is called Vasudeva.’¢ He lives in a city called
Vatkuntha which is guarded by particular persons and which has
door-keepers; He is seated in a pavilion of gems on a ceuch
n the form of the serpent Adisesa, placed ona throne having
the eight legs Dharma and others: attended by éri, Bhii and
Nila; holding celestial weapons, conch-shell, discus and
others; adorned with cejestial ornaments such as a tiara and
- others. He is limitless in point of possession of attractive
qualities though it is not easy to conceive the supreme deity
as having innumerable qualities but what thesoui would de-~
rive as benefit from these cannot be stated with any degree of
certainty and so the Pascardtra has specified the qualities as
$iX in namber viz.. j#dnia (knowledge), bala (strength), aié-
varya {lordship}, virya (virility), sakei (potency) and tejas
{splendour) which are passive qualities. Lordship consists
tn the Lord’s being the agent which is strengthened by His
independent will 57 Strength in His case is marked by the
absence of exertion, though He is ever engaged in the
creation of the world.® His virility, though productive of
results, does not undergo any change and is also ealled acyu-
tatva, that 1s never falling down.’® Splendour in His case
consists in not looking for any assistance.5® All these are as-
pects of knowiedge.5! His qualities are opposed to what is fit
to be abandoned (heyapratyanika) and are auspicious
(kalyapa}.®? The Lord’s presence is enjoyed by the eternal
spirits such as Ananta, Garuda, Visvaksena and others and
by the delivercd souls, He is free from the three limitations
of space, time and object,
56. ibid., 2: 9.
57. Ahir. 5. 2. 58.
58.  ibid., 2: 59.
39.  ibid., 2; 60.
60. .ibwd,, 2: 61,
61. ibid., 2: 61, 62.
62.  ibid., 2: 14, 25,
63. ibid., 2: 46 to 5%.

786—13% 3
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In Vywha form Para-Visudeva Himself assumes four
forms viz., Vasudeva, Sankarsapa, Pradvumna, and Ani-
ruddha for convenience of worship, aund for purposes such as
creation etc.  While Vasudeva alone possesses the six ideai

. qualities in the Vyiha form, each one of His three emena-

tions possesses only two of the said qualities in turn.# - Sah-
karsana, the destroyer of the universe, in charge of the propaga-
tion of the Pascardtra system has jeana and bagla as the
prominent qualities,® and he is the deity for the individual
self.  Pradyumna is the creator of the world and he is in-
charge of the propagation of dharma, has aisvarya and virya

as the qualities;®® he is-in charge of the mind. Aniruddha

wiho takes charge of maintenance and awards -the fruits of
dharma has gsakti and tefas as the qualities®” and is in charge
of ahankara®® The four Vynhas are described as possessing
certain weapons. Besides the Vyuhas, there are twelve
sub-Vyuhas derived therefrom three from each with the names
Kesava, Nardyapa, Midhava, Govinda, Viggpu, Madhustudana,
Trivikrama, Vamana, Sridhara, Hrsike$a, PadmanzZbha and
Damodara.®® The images of Vispu are distinguished to rep-
resent these twelve forms by varying the order of arrangement
of the four appurtenances conch (samkha), discus (cakra), club
(gada) and lotus {padma) held in four hands of each image.
The names of these twelve sub-Fywhas are recited by pious
Vaisnavites every day; they are said to protect the devotee's
body if represented on the same (fore-head etc,) by painted
vertical lines.  These twelve subsidiary Vywhas are regarded
as the deities superintending each month, representing the
twelve suns in each of the rasis. |

-d---l----dl.--n-f--.r--....a . "-iaa

64.  Introduction to the Pancaridtra, pp. 32 to 15.

65. L. T.10: 27=13: Ahir. §. 5-21 22. . ~
&6.  ibid., 10:; 34 to 36; Ahic. S, 5. 22-23,
67,  ibid., 10: 37 to 38; Ahir. 5.5:23, 4.

68. Dr. Schrader points out that the statements regarding the cosmic
activities of the Vyiihas are somewhat contradictory in nature and
quotes instances from L.T., Vis. 8, and Ahir, S, ibid., p. 38. Vide
also A History of Indinan Philosophy, Vol. 111, pp. 56 to 57.

69. L.T.4: 2%
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The Vibhava mode consists of the avardras (divine
dﬂsccntsj of Vispu. There are several of them mentioned
in the Agamas. The principal Vibhavas are thirty-eight,”® but
the chief of them are ten: Matsya (Fish), Kirma (Tortoise);
Varaha (Boar), Narasimha (Man-lion), Vimana (Dwarf),
Parasutama, Rama, Balarama, Krsna and Kalki, The prin-
ciple of Divine Descv..nt is set fmth in the Gita.’”t  The Ahir-
budhnya-samhitd, however, enumerates thirty-nine avefdras.”?
This includes the addltmna] one called wsﬁkhayum also
called Vismuyipa which is a divine pillar in Sri Vaikyntha.
The four faces of this are prominently occupied by Aniruddha,
Pradyumna, Sankarsana and Vasudeva respectively duly rep-
resenting the waking, dream, dcep sleep and the transcen-
dent stages of meditation wluc:h a devotee " is required to
adopt.” It is said that from this arise the descents and
arcds of God. -

In the torm as Aataryamin the Lord resides in the heart
of the selves as the inner controller of the self. In another
of His forms He stays within our heart as the object of our
meditation, This form can be seen only by yogins and it
accompanies the individual souls even when they'go to heaven
or hell,

The fifth forin of God is Arcd@var@ra (descent in the
form of image). The idol is the most concrete of God’s
forms, When certain images are made of carth, stone, or
metals, and are properly installed with proper ceremonials
and invoked by mantras, they are inspircd with the presence of
God and with His special powers.™ The beliel is that God
descends into those idols and makes them divinely alive,” so0

...............................................................................................................................................

#0.  L.T. 1I: 19 to 25 and Insroduction to PE.".imrEirm, p. 42,
71.  Bb. G. 4: 7, 8.
2. Ahir. S 3: 50 to 56..

73, For details vide L.T. 10: 27 t0 30; 11:9t0 18; Sat. S.4: 7to 200 11:
21 to 25; Introduction to Laksmitanira pp. 22 to 25,

74, Par.8.36: 391;38: 3 to 13: Visnydfiarma 103 : 16, 30: Pau. S. 36
391.

75.. 8BaEtt. 8§, 6 22,
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that He may be casily accessible to His devotees and alse to
give facilities for concentration. The Lord comes in ihere due
to the power of a particular mantra uttered.’® Because of the
Lord’'s presence, these idols become aprakria having all the six
ideal qualities. Bimba, bera and pratima are also the termsused
to refer to arcd. Among the modes of worship that of the ido!
is said to be laudable, the others being mental, or sacrificial.
This is because the mind and the eyes are pleased when the
idol is worshipped with flowers.”” The Paficaratra Agamas
contain the procedures for installing the images of the devotees
of God and for worshipping.them.”™ One of the samhirgs refers
to the use of Sathari,”™ The Alvars are described as having
shrines.®® Their birth is predicted in one of the 4dgamas.®!

The act of worshipping God is called yaga®? or ijya.
Special imortance is attached tothe performanceof bhisrasuddhi
which takes the shape of the utterance of mantras in order
to cleanse one’s physical frame of impuriiies in order to make
it fit for offering worship to the deity.®3 Significance of the |
ringing of the bell while offering worship s explained.®* -
Worship of the deity could be carried out in One’s Own resi-
dence as part of the daily routine.?% It could also be done in.
villages and towns for the welfare of others. For this purpose, .
temples are built so that persons who get initiated into doing
the act of worship could work for the participation in it of

76, of. Pau. 5. 38: 310 13; 151030,
77. Bhr. S. Krivadhikara 1:13, 14.

78. WVisnurartva ¢h. 13, t4; V.T. ch. 19; V.R.S. ch. 25; H.G.5. ch, 27;
Parmes. 5, §: 194 to 209: Bhar. 8. 3: 54; Mari., 5. Vim,.-Kal.
ch. 19. i

79, P.P.S.ch, &,

80. Bhr. 8. Kriyadhikara, ch, 34.

gl. 15.8.8:175, 176,

§2. cf Parames. S.9: 180 to 187 for details on this,
g3, PFarames. S.3;140to 222; L.T. ch. 35.

84. ibid., 6: 64 to 104; Mari. 8. Vim. kal. ch. 9.

85, Sau. S.ch, 50; Pav. S. ch, 22; S$ridh, S. ch. 38 Parames. S.6: 243 to
245; Bhr. S. 1: 13, 14. .

‘%6 Anan. S.3:25; P&d. S, carya-pada 1:9, 10.
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places, where temples are erected, are held to be of four
kinds.®?  Svayam Vyakra (self-manifested ) is of the first
kind, The Lord has revealed Himsell in these places. The
shrines at Sri Rangam, Tirumalai, Srlmu_suam and others
belong to this type. To the second kmd which is called Daiva
belong temples at Kafici and other places where God’s presence
was brought through the efforts of deities like Brahma. Saiddha
represents the third kind according to which Ged has come to
occupy the shrines for the sake of eminent persons like sages.
The shrines at Tiruvailikkéni, Tirukk&valir and Kumbakonam
belong to this kind. The last category is styled as Manusa
according 1o which men of piety are able to install images as
10 the case of modern temples. 1t has been stated inthe Aggmas
that among the centres of worship thdse that have manifested
themselves are the best.38 §r Rangam, Vénkatadri (Tirumalai),
Hastigiri (Kawcl) and Narayanadrl (Melkote) are mentioned
as four places of the Lord.ss

The Pgricardgira texts adopt the Samkhya principles of
evolution of matter.9® What exists becomes transformed into
another and does not get destroyed on any account.?! In this
respect, these Agamas represent a distinet line ol treatment
which is not followed by the VisistZdvaita school of Vedanta,
though it is much idebted to these dgamas for the religious
doctrines. - Sti is emphaticaily declared to be Visnu's potency
which is never separate from Him and which represents the
Lord’s desire to create the world.®> She takes the forms of
sound (letters), six qualities, vygha, mantra, deities to be
meditated by the devotees and the world of animate and
inanimate beings.?* She creates, maintains and withdraws the

i R
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87, I£.8.20:112,

§8. ibid 3:178, 179.

89.  ibid., 20: 112.

90. L.T.12:39 40; Ahir. S, 3: 2.

91. c¢[.Bh. G 2: 16. For a detaled trcatment of this, vide Introduc-
tion to Laksmitantra, pp. 29 to 32,

. L.T.2:11,12, 22 and 23; Ahir.S.3: 11
Y1 ibid., 22: }0 10 28: ¢f ibid., 6: 3 to 25.
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world and vanishes from the sight of people who could not
understand Her real nature and bestows favours on the suffer~
ing humanity.?

Bhakti and Prapatti are (he means to attain salvation
according to these Agamas. . Bhakti is the dircct path to per-
fection as it leads to the very heart of religious consciousness.
The knowledge of Brahman when it takes the form of worship
becomes the means for moksa. Yoga with its limbs 1s decla-
red to be the means. A devotee is one who knows the real
nature of the vywha, who is devoted to the practice of the
duties enjoined in these texts for performance at definite times
during the day and constantly mediates on the mantra of twelve
syllables (which glorifies-Vasudeva). A devotee who worships
Visnu after undersianding His nature, will have materal and
spititual goals in his hand.”® Hence cakras, mandalas and
nudrds are recommended.? The various mantras have 10 be
practised and the results obtained.$? This method could be
described as yoga materials for worship.®® Vasudeva is the
object of this meditation. The devotion of the Lord assumcs
two forms viz., absence of allegiance to no other Lord and
having no aim except service to the Lord. This is Sartvara
dharma. There is nothing which the Lord cannot give to His
devotee. Hence he shall nol make Him any request. A
devotee of Visnu shall not beg Him pof food, wealth, children,
age and others even when he js in danger, for the Lord gives all
of them even though He is not requesied.’® [If the devotee
forgets Him because of his nappy condition, then he gets into
dangers.!%° Devotion to the Lord is the cause of all prosperity
and its absence leads to dangers.'! Through meditation on

_—— —— it g —— mm—— == . T . T

94, ibid.. 12:13, 14.

95. Pau, S5.33:77; cf. Sand. S.¢h. 7.
96, ibid., 33:80to 83,

g7  ibid,. 33:91 to 127; L.T. ch. 18; ch. 34.
08, ibid., ch. 34. ‘

99. Par. S.30:7, 8.

100, ibid., 30: 23, 24.

101,  ibid., 30: 27.
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-

Laksmi, people would obtain salvation.i®? A devotee shali
ask the Lord this much: "Please give me devotedness at your
will. What have I not acquired in the world as I have surren-
dered myself into You.?”10  The results obtained through de-
votion are the same whether the devotees who are poverty-
stricken and therefore offer worship even without flowers and
fruits or they being rich worship Him through offerings in the
fire etc.!®4 Details regarding the astanga—yoga are men-
tioned.!® Offering oneself to the Lord is called Ardydga
(sacrifice of the heart). This is called mental worship in some
of the Pancardira Samhitas.!%® Various postures of the yoga
have been described.!®? Methods of meditating on God are
also given.t®8 The five angas pramayama and others are said
to be essential for purifying the arteries (nadi} and bringing
the vital airs under control.t®?- The arteries are also descri-
bed.!"W  Maatras acquired from a good preceptor are
capable of giving enjoyment and salvation.’'' One whose
jind is ¢leansed through karma can undertake this mode of

“worship., For those who are incapable of adopting this means

and are unable to tolerate any delay in geiting salvation, pra-
patti or seif-surrender takes the place of worship.

The doctrine of prapatti, or nydsa, o1 sargndgati as
the means of winning the Lord’s grace has been described in
Ahirbudhnya-smhita.''> 1 15 a sort of prayer or adoration-
which carries with it the conviction that the sense of egoism
and the possession that we have 1 all things due to beginning-
less, instinctive passions and desires, is all false and the

-

102, Sage. S, 12: 84,

103, Pau. 5. 3L: 151, 152.

104. ibid. 32: 122, 123.

135. Ahir, 8. 31.

106. ibid., 31: 3, 4; I5. 8. ch. 2,
107. ibid., 31: 31 to 46.

108. 1¢. 8. ch. 24, :
109, ibid., 32.
110. ibid., 32.

111. T€. 8. 3. 68.
112. Ahir 8.¢h.37; Sdind. S.ch.i3; LT. ch. 17,
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adorer shouid feel that he has neither independence nor any-
thing that he may call his own.''? “My body, my riches, my
relations do not belong to me, they all belong 10 God*; such is
the conviction Ehap should generate the spirit with which the
adoration should be offered. The adorer should feel that
the process of .adoration is the only way through which he can
obtain his highest realization, by offering himself to God
and by drawing God to himself at the same time. The put-
pose of adoration is, so to say, the supreme seif-abnegaiion
and self-offering to God, leaving nothing to oneself. The
adorer must always be fully conscious of the greatness of God
in all its aspects.!'* Hence prapatti or saranagati can be
defined as a prayer for God’s help in association with the
conviction of one’s being merged insin and guilt, fogether
with a belief in one’s absolute helplessness and a sense of
heing totally lost without the protecting grace of God.!1°
The person who takes to the path of this prapatti achieves
the fruits of all tapas, sacrifices, pilgrimages and gifts, and

attalns salvation easily without resorting to any other met-

hod.1'¢  He is superior scveral times to those of good con-~.
duct, good learning and given to meditation.!'”  Prapatti or
nyasa is thus an upaya-jnana awd not an wpayn, for itisa
mental attitude and does not presuppose any action. It is
like a boat on which the passenger merely sits, while it is
the business of the boaiman to do the rest.!'  One who
becomes an Ek@nsin shall refer to himself as a servant of Visnu
and not by his family name or by a reference to his village.
The person who surrenders himself to the Lord shall be con-
sidered to be flawless, even if he had been an atheist and of
bad conduct.!’® 1t is the Pasficardtra Agamas that have, for
the first time, laid the foundation for the doctrine of prapatti.
Even here, the Ahirbudhnya-samhité and Lakgmitgntra have

113, Sau, S.12: 84

114. Abir. S. 37:27, 28.

115, ibid., 37: 30, 31; L.T. 17: 60 to 83.
116, ibid , 37: 34, 35,

117. ibid., 37 25, 36.

118. ibid., 57: 46 to 49,

119, Satt. S, 16:23.
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played 3 dominant role in giving an claborate account of
nydsa together with its subsidiaries (asgas).120 These Agamas
exerted a profound influence on the Alvars, who, in their turn,
created a deep impression on the Ac@ryas like Nathamuni,
Alavantar, Raminuja and others.

The next point for consideration is the position that
the Gita occupies in the development of the Pa#cardtra
Agamas. Even a very cursory reading of the Paramasambhita
and the Gita would show similarity of teaching between the
two too close 1o be neglected and regarded as accidental.
The nature of the teaching as well as the details point to the
affiliation of the one with the other.  The teaching of Parcg-
ristra is ascribed to the Supreme Deity of the Bhagavatas,
Vasudeva, later on identified with Vasudeva-Krsna leading
to very important conclusions in regard to the nature of
_ Pancaratra iiself. The reference to the name Vasudeva
in the meatrical sitras of Panini'?! snd the Patarjali’s
interpretation likewise, make it ciear that these had some
conception of a divine Vasudeva und Vasudeva worship apart
from Krsna-Vasudeva, Therefore the acceptance of Para-
Vasudeva as the originator of the Pascardtra teaching secms
to be fairly curre¢t position. This is borne out by a state-
ment made by Krsna himself in the Bhagavadgita where he
makes the reference that He taught this “yoga of Pancardtra”
to Vivasvian, the Sun, and then the Sun taught it to Manu
and Maou to Iksvdku; and then the statement follows that
this in course of time bhad been forgotten.!?2 Para-Vasudeva
is distinct from Krspa-Yasudeva often spoken of as Vasudeva
as he was an avardra of the original Para-Vasudeva. All the
literature of the Pascaratra, direct and indirect, speak of the
supreme in the one forn or the other, particularly the more
general class of writings than the set of P&ncaraira texts.
This position of the Gita therefore seems confirmatory of what
is said 1n the Na@rayamiya section of the Mahabharara in
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120. Ahir. §.37: 2,27, 28; 52: 14; L.T. 17: 74; 66: 81.
121. Pinini 4.3: 95 10 98.
122. Bh.G.4: 1, 2.
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regard to Pamcaritra itself, its origin and the general tenor
of its teaching. - '

The word ‘sduvata’ signilies a class of Vaignavites.
The devotees of Visnu are called Bhagavatas, or Ekantins or
Sartvatas who are associased with the Padcardtra system.
The word ‘sat' means reglity and goodness.!2?  Krsna belon-
ged to the Sdnvata clan and so the teaching of the Gud may
be taken to represent a gist of traditional religion which
Krspa inherited as the son of Vasudeva in the family of the
Sattvatas.  Visnu was worshipped as the Supreme Deity in
this family.124

The Gita is o manual of teaching bhakti as the most
efficacious method of attaining to salvation, and as such, and
as inculcating Visnu bhgkti specifically, it could be regarded
as a manual of the Paricardira school. The similarity between
the Pdncaratra teaching, and the teaching of the Gita from
the docirinal point of view. 15 so close that one cannot resist
the conclusion that it was intended to be a manual of Panca-
ratra,  Even though it has been regarded that Parcardtra is
in conflict with Vedic ritualistic teaching,!?5 it does make
provision for the religious needs of the four varmags, at any
rate specifically and distinctly,.'26 It also makes provision
for the four-fold aims. im life. 1t is therefore a code of
ethics, a dharma sastra.  The principles of jR@na-yoga (the
path of knowledge) and karma-yoga (the path of works)
as embodied in the GitF are in tune with those mentioned in
Paramasamhita.'?7  |n dealing with the fate of those who
have faith in God but cannot control their senses, the Gia
says, they, in course of time, come down to this world to a
holy place and are born in the family of people who are pure
and prosperous and this idea is comparabie with the idea
mentioned in Pauskara-samhita.t?® The eight-fold nature
i23. ibid., 17: 26.

124, Gitdrahasya, p. 318,
125, cf. Bh. G. 2:42, 44, 45, 49. 52, 53.

126. Sa&ti. S, 2; 11; M. Bh. Bhisma. 66: 39, 40,
127. Bh.G. 3: 3; Par. 8. 10: 3, 4, ’

128. 1bid., 6: 41; Pau. §. 41: 15.
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of the Lord as mentioned in the Gira is exactly the same as
in Laksmi-tantra 129 The message of the Gitg is open to all
without distinction of race, sex or caste and it declares that
people who are lowly born, women, Valiyas as well as Sidras
attain to the highest goal when they take refuge in the Lord and
the same idea is found in the Pgramasamhitad.13® The prinei-
ples of knowledge and devotion and the fate of those who
give up their bodies thinking of the Lord alone as found in
the Gite are identical with those embodied in the Pgrama-
samhitd 131 The account regarding the Cosmic Tree as

~ found in the Git@ and in the Paramasamhiiad is one and the
same. 137

There are specific details with regard to the erection of
templet3? and the methods of installation of idols}34 in the
Pawcaratra Agamas. Such specific details as to the parti-
cular spots or regions in the téemple where the idols of Nara-
simha, Yamana and éthers are to be installed!?’ have been
ntentioned in these Samhiras. Twenty-six forms of Vispu are
enumerated and described.?36 Images of various deities are
to be installed in the vimd@na and to be worshipped.t3? Details
regarding the features of deities at the entrance of the temple
nave found a place.’*®  Mention has been made of - the fea-
tures of idols.'3®  Such details as fhe characteristic marks
of the idols are found in the fgamas.14% 11 has been specially

r

129. ibid 7: 4;: L. T, 15: 26.
130. ibid.. $: 32; Par: S.7: 24:
131. ibid,, 10: 9: 7: §; Par: S: 30: 81.

© 132, ibid., 15: 1; Par. 8. 26: 3,

133. TIs. S.ch. 16; Pau. S. ch. 42; $ripras. S. 5, 6 to 8.
134, Pau. S.43: 1to19; Jay. S. ch. 20, |

135. ibid., 43; 56 to 5%.

136. ibid. 8. 36: 126 to 254,

137. I§. 8. ch. 3.

138. ibid. ¢h. 9.

139. ibid.. ch. 17.

140. ibid., ch. 23
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mentioned that the Vaikhanasas should no1 touch the idol: 14!
If they offer worship, then installation is again to be done 142

Every temple of Vispu has the flagstaff (dhvajastambha).
Devout worshippers bend before it and then enter the shrines,
This act of bending is to be explained by treating the flag-
staff as representing the Visgkhayipa which is required to be
meditated upon. This staff must have the figures of Ani-
ruddha, Pradyumna, Sahnkarsana and Vasudeva on each one
of the four sides as its base. | |

There are several idols in one and the same shrine.
There is the idol which is fixed in the sanctum sancrorum
(garbhagrha) and it shall not be removed from the place at
any cost. it is called Mwlabera or Dhyuvabera. There is the
idol which is taken out in procession both inside and outside
the temple and it is known as Ursavabera. During festivals
there is the sacred bath (avabptha) at the conclusion when a
separate idol called Tirthabera is taken to a tank or r‘iv:r and
is given a plunge there.143  Some idols may be in a sleeping
posture as in Sri Rangam, or reclining posture as in Kumba-
konam, or seated at Kanci or standing posture as in Tirumalai
and Kanci, The very basis for having more than one idol of
the same deity is to enable the devotees participate in the
festivals in many ways, -

These Agamas contain various details regarding the
worship of the idols.!*4”  Almost all the Agamas state the
unportance of the ido! which is a concrete form of God
required for worship.  Neither worship, nor meditation nor

singing in praise is possible in a formless object.!45  Three"

kinds of worship are stated to be possible viz.. worship

141. ibid., 19: 135,
142, 1bid., 19; 458,

i43. The purposes of having these is well explained (vide: Bhr. S; Kripa-
dhikgra. ch. 8).

t44. Pau. S. ch. 37.
145. Par. 5. 3: 5 7.

i\



v ] GODHEAD IN THE AGAMAS AND IN RITUAL WORSHIP 111

4

throueh action, worship through word and worship through

the intetlect.t46  Making use of sandal paste, flowers and

other accessories for worship to the accompaniment of mantra

is karmayajna.147  Muttering the name of God, reciting
hymns remaining pure and attentive is vakyajfa,148 Leaving
aside every thing external and worshipping the Lord mentally

is manoyajna.'4® Methods of meditation on the Lord has

been stated.!5®  All can worship irrespective of caste and’
sex,!¥1 old age, or scholarship. Among the three modes of
worship, the mental one is said to be the best, 152 Thinking

of God with love and affection is said 1o be true devotion!®?

and worship done without devotion is not at all as it should

be.154  Eight-f:ld devotion has been stated viz., (i) worship-

ping God for ever, (ii) abiding by standards of conduct and

ethics, (iii) faith in the Vaisnavites, (1v) great regard for

understanding worship, {v) effort to do worship by himself,

(v1) deep interest in listening to talk about or stories of God,

(vii) unwillingness to do harm to others, and (viii) non-

dependence on doing worship of Him,!55 Specific details

regarding the worship of ceatral deity (mulabimba), 156 worship

of Laksml  and Sudarsana,!s? and worship of Garuda and

other retinue!>® are found. Methods of initiation have been

stated in these texts,!59 ]

Mention has also been made about the annual festivals
of the temples and how they are to be conducted; the purpo-

146, ibid., 3; 28,

147, ibid., 3: 24, 25.
148. ibid., 3: 25, 26.
149, ibid., 3: 26, 27.
150. 15 S.ch. 34,
151, Pau. 5. 3: 29, 30.
152. ibid.; 4: 70.

153,  ibid., 4: 71.

154, ibid., 4; 72.

155. ibid., 4: 72 to 75.
156. I.. 8.6 3.

157. 1ibid.. ch. 7.

158. ibid., ¢h, 7.

159. I$.S.ch.21: Par,S.ch. 7.



{

112 RELIGION AND PHILOSOPHY OF NALAYIRAM [ CHAPTER

ses of conducting those festivals have also been stated,15°
On such occasions the instruments of music are to be sounded:
Sanskrit, Prakrt or Tamil songs are 10 be sung.!5! The Four
Thousand Tamil Verses are also to be sung by the Vaisna-
vites, 162 | |

The Vaikhanasa is another type of Agama foilowed by
" the Vaispavites. Though the followers of this Agama are now
a small minority they constitute an important sect among the
Vaispnavites of South India, There are different legends con-
cerning the sage Vikhanas, the founder of this Agama who is
the follower of Krgmayajur Veda. One is that Brahmd descen-
ded himself as VikhZnas down to earth to organize the
worship of the Lord in His grea form. He wrote also the
Vaikhanasasiitra to guide the people for leading a virtuous
life consistent with the doctrines which he preached. The
present text Vaikhand@sasutra, into which the precepts of
Vikhanas expanded in the course of centuries isthe jatest of
the surras of the Taittiriva sakha, According to W, Caland,
the Smarta sitra section, comprising both grhye and dharma
precepts, preceded the compilation of other section, the
Sraita-sitra, which includes an elaborate mantra samhita, and
is also called Aukheya sutrg because the Vaikhanasas (Aukheyas)
constituted a s§@kha {branch) with the fill cmplement of Sass-
hit®@, Brdhmana and Sitras. Vikhanas taught the doetrines
of this kind of worship to Atri, Marlci, Kasyapa and Bhrgu
each of whom brought owut his version in detail of the doctri-
nes viz., Atri samhita, Marici-patala, Jnidnakanda, Bhygu-
samhitd and other works, More Vedic hymns are used in the
Vaikhanasa seheol, This system of worship was also known
as Srauta sa@stra.

The Vailkhanasa-samhitzs, like those of Pancaraira, have
four divisions viz., cary®d, kriya, jnana and yoga. Worship
of the deities is of three kinds; menta!l, oblation and idol.
~But the Vimanarcana kalpa mentions Vignu worship as two-

...........
....................................................................................................................................

160. ibid., ch. 10.
161. ibid., 11:386, 37.
162 ibid, 13: 246.
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fold namely amurra (formless) that is Asma and mirea (in
form) that is gre@.!s* Butin the Vimanagrcanakalpa four
methods have been mentioned for taking to God’s worship
namely japa, homa, arcana and dhydna., Arcana is worship in
the temple of the Lord in the form.of image. Meditation is
the yogic practice. Among these, arcanais said to be the best
method.'%4 In this typé of Agama God is in His five-fold
states as 1n Pdncardira and the Supreme Principle is Narayana
with Srl (Purusa and Praketi in one} Sri being ever associated
with Visnu in all his five-fold states. But there is a different
Vyuha, namely, Vispu, Purusa, Satya, Acyuta and Anirud-
dha.!®® The primary form is Visnu. He is said to be the

‘sags the indweller of the sejf 186 Purusa, Satya, Acyuta and

Aniruddha are the four-fold forms of Visnu. The four Vyihas
are representatives to afford prosperity to the four castes 167
Among these, Purusa, is full of dharma. Satya is knowledge
and of the nature of lustre. Acyuta is of unlimited wealth
and is the Lord of Sri. Aniruddha is detachment and des-
troyer of everybody.'® The ten incarnations of Visnu have
been mentioned,'$® There is a reference to the five kinds of
Narasimha., viz,, (i) born from mountain, (ii) born from the
pillar, (iii} Sudar§ana Narasimha, (iv) Laksmi Narasimha
and (v} Patala Narasimha.170

There are more temples in South-India today under the

Vaikhanasa Agama than under the Pamcardra. Different

kinds of idols have been mentioned.i7! Theidol for festival may
be standing with the goddesses seated on both sides.172
In some places like Tirukkurunkuti there are two idols for

163. M ari: 5. Vim, Kal, 1.1: 1. J
164, ibid., ch. 95~

165. M.Bh. Anugita. 109.

166. Bhr S. Kriyadhikara. 24: 99.

167. Atri. 8. ch. 37

168, Mari. 8. Vim. Kal. 95.

169. Bhr, S. Kriyadhikara. ch, 11,

170. 1ibid , 11: 27 to 59; Vim. Kal. 57.

171. Bbhr. 8. Krivadhikiara. 5.

172. ibid., 6: 24,
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festival.1'3  Offering of cooked food isin vogue. This is in
practice in the temple Na:zciyarkdyil.1’# Five idols are to be
1nstalled along with that of Visnu namely Vasudeva, Sahkar-
sana, Praduymna, Simba 1nd Aniruddha which are known as
Paflcaviras.l” There are measurements mentioned for the
formation of villages, construction of temples and installat on
of 1dols.17¢  Principles regarding the construction of prakéra,
mantapa, gopura etc., have been laid.'?? Though Visnu alone
1s the Supreme Deity according to this dgama, worship of
Vinayaka, Durga and Sarasvatl are included when the Lord
and Laksmi are to be worshipped.!”® Worship of Visnu only
- is the means of salvation.!7 Initiation is necessary for the
practice of temple-worship, Traits of aspiritual preceptor
have been mentioned.189 The Acarya shall be one who follows
the Vaikhanasa-sitra. '8 Devotion to the Lord is eight-fold -
namely, (i) affection to His devotees, (ii) applauding His
worship, (iil) devotedness 1o hear His exploits and stories,
(1v) getting overpowered in tonc, eyes and limbs (while wor-
shipping Him), (v} recailing Him t> mind, (vi) absencc of
show in regard to Him, ({vii) to be ever subordinated to Flim
and (viil) inability to live withont Him.!82 The Vaikh&nasas
do not worship the Alvars, Acaryas and Mathadhipa:his
(poiniiffs or mondstic heads), though owing to the strong
influence of RAmanuja school, images of Alvars and Acaryas
were set up 1n some temples under Vaikhandsa A gawmic
worship; nor do they recopnise ﬁr}tﬁl as the Lord’s consort
on a par with Laksmi; nor do they brand their bodies with
173.  ibid., ¢h. 17.

174.  'This is a place which acquires the name of the tempie. Ttis a place
near Kumbakonam. The place is referted to as TirunaraiyGr in the
hymps of Alvars,

175, Bhr. S: Krivadhikira. 29. 30, 131, 132

1'76. Mari. 8 Vim. Kal. 3.

177, Bhr. § Krivadhikara 5; Mari, 8: Vim, Kal. 11.
178. ibid., ibid,, 15,

179, Mari. 8: Vim. Kal. 94,

180. Bhr, 8. 6. Kriyadhikara 1- 22 to 25.

181 Mari, 8: Vim. Kal. 1. 2: t,

182. Bhr. S. Krivadhikdrg 24: 100 to 102,
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the Vaismavite emblents of cakra, sankha 2tc., nor, asaim do
they recite the the Tamil Prabandham ducing worship, The
mention of Alvars in some texts must have been duc to
interpelation alter the period of the Alvars 83, Details regard-
ing the princinle of expiations for iapses have been
mentioned, 184

Information rezarding the cthical life and code of
cenduct of the Vaisnavites is found in the Agamas.'® Accor-
ding to ithese Samphiras, people who live in sacred places
(divya desas) are rid of their sins and getthe favour of the
Lord.i#%  Though (he decds themselves would not get des-
troved by becoming a mortal in a sacred place, the resulis
of these deeds get lost, 187 Mention has also been made of the
places of pilgrimage in these Agamas.'® [t has been clearcly
stited 1n these Agamas that the Lord is present for those
who perform mniskama karma in all figures and idois, 1 The
Pamcardatra Agamas, as it ias been already stated, preseribe
a way of lite and rules for worshipping the God both in the
houses and temples. These who have descended in Lhe line
of pricsts maintain the traditional worship, and have the right
to perform the worship in temples, Others shall get initia-
ted'?® and then do it. The Agamas prescribe a five-fold
division of the day and a routine of life to the Vaisnavites, 19!
Every day, after offering food to the Lord, the Vaisnavites
shall be made to sing the Four Thousaod Tannl Verses, 1#2
Methods of worship are also found, 192

183, jhid.. ihid., 34: 2104,

184. ibid., ibid.; 26 and 27.

185. Jay. 5.ch. 22

186, Pau. 8. 1: 31, 32; 36: 55, 56.
187. 1bid , 36: 65, 66; Satt. 8§, T: 120,
188, Par. 5. ch. 25,

189. ibid , 36: 8&.

190. 1£.8.ch. 2{: L.T. ch 20.
131. L.T.ch. 28, Par. 5. ch. 27.
192, I$. 8. 13; 246,

103, L.T. 36: 55.

786 14"
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Specific detaiis regarding the marks of a preceptor
(Acaryalaksna) are found in these Agnmm 194 Again the
characteristic features of Aedrya and Sispa have been man-
tioned. The procedure with regard to initiation has also
been stated.'®  Principles regarding the performance of
annual cercmontes 9% detailed procedures in matters of
expiations for lapses of all kinds have been stated.!197  One
should follow the citablished codes of good conduct!?® znd
shall not even think of violating them.'?  Emphasis is laid
on the need to worship the devotees of the Lord 200

The word ‘yaga’ is used to refer to the act of worship,
‘vagasdala® for the place where the holy firc 1s worshipped on
the occasion of festivals, “avabrtha’ {or the sacred bath talken
at the conclusion of the festival, ‘diksa’ for the strictly
religious life which the temple priest takes up during the
occasions of the fustivals and ‘diksita’ to refer to the temple
priest.  All these show that the rituals in the temples refre-
sent the Vedic ritualism.

The Pancaratra Agemas have been responsible for the
marking of the arms st the top of men and women with the
heated conch and discus.t  Besides, the vertical mark on
the forehead with white mad and red pigment is also enforzed
by them und it is held that without this mark which is called
nrdhvapimdra, no rite, howcver faithfully rendered, would
bear the result.20?  Tiramalai. Tirunarayanapurani, Grl-
muspam and otherss are said to be thz places from which this
194, Jay. 5. 17: 46 to 62,

195, L.T. ch. 41,

196.  itad., ch. 23.

197. ibid., ch. 25; alse I§. S.ch. 19,
198 Satt, 5. 16; 23,

199. L.T. 17: 94 to 96,

200, Bhar. 8. ¢h 5.

201. Par. S.15: 959 t0 973, 570 to 983; 17: 585 to 590 Vedanta Desika

cites Vedic authority for this practice (Saccaritraraksa, p. 43).
Pau. S. 8: 40, 41; Bhar 8_3: 67.

202.  Parame$. 8. 3: 1 to 22; Badr. 8. 3: 65; Bhr. 5. Krivadhikara, ch. 37.
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mud is to be acquired.?  The Agagmas emphasize the need
1o offer whatover eatable or objects like sandal and flowars to
the deity and partake ¢7it.  ‘The remaining portion is called
sesu and is said to confer on him who takes it much good.

The peculiar feature of 1he Vaikhdnasa school 1s that
only those who uare born in the families which adopt the
way of life laid down in the Vaikhiinasa-sutra arc ehigible for
worshipping the deity in the temoles where the Vdikhanasa
mcde s adopled. Those who belong to the Brihmana,
Ksatriya and VaiSya castes, are aione qualifisd for this
worship.™% The Pgacaratra has been moere liberal in extend-
ing the scope for worship to othets as well.  This method of
adoration could be adopiled by alt for worship 1o the house
(grharca)™®. Even in temples, those who telong to the
family of traditional line of priests, have the primary guali-
fication to offer worship whilc others could Jo so only by
gelting tnitiated. 296 The catholicity of the Pancardira mode
has resulted in the adoption of this mode of worship even for
house worship among all people except those who follow the
Vaikhanasa principles.

The statements?® which the texts ot the Pancatdtra
and Vaikhanosa contain condemning each other’s practices
have to be explained as implying the eageruoess of tie expo-
neits of each school to assert t.e individual sanctity and
authority at the expense of those ol the other schorl.  Really
speaking. there is more agreement than divergence between
the teachings of these schools.  Both muamtain the supremacy
of Visnu. Lhere is also the coacept for vwyuhas in both,
From the very ancient times, the metheds of worship in jm-
portant shrines like Sr1 Rangam. K&nc, Tirumalal and Tiru-
narayanapuram have beenin vogue accordingto both. While
202, Narad. §. ch. 76.

204, Sri Pras. 8. 50: 160 to 165.

205, MBh, Bhisima 65: 39, 40; Satt. s, 2: 11,

206, Pdd. S. Caryd 1 8,

207. Anan. S. 13; 1 to 4. For deiails vide: Introduction to Laksmi-
tanira Pp, 7, 8.
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the Vuikhadnasa mode is followed in Tirumalai, the Pahcardira
mehod 15 adopted in other places, More than all this, ihe
metohd of worship isaccording to the Vaikhgnasa I‘J]'Eﬂi‘i]]]ﬂﬁ in
the shrines of Ramanuja and Vedanta Desika at Sriperum-
putur and Kamci, Both the schools adopt the concepls of
vibhava Y% qrea and antaryamin 2

The Agamas, which are primarily concerned with the
worsiup of the arca torm of God, arc found thus te utilize
tor this purpose, the principles and doctiines of other bran-
ches of stndy.  The philosophical doctrines and inquiries
about creation and destruction, nature of God, selt und
world and others are dealt with in some of these Adgamic
texts. Linguistic occultism in the {orm of bijak.aras, and
mantras and mysucal diagrams?2'™® play a domivcant role.
[cons, installation of them and iewmple building play an
important rele and heve as well as in the previous nne, the
principles of architecture have been pui to the superior pur-
pose of preparing the mecans of worshipping the deity. Yogic
practices and domestic obscrvances huve been of immense
help 1o shaping the conduct of the priest and devotee fov
perfecting his life.  The pubhie festivals (urgava) are the
external display of the zeul of the architects of tempie worship
to attract cven those who are indifferent to the path of dharma
and make them share the benefits ol the religious communion.
The temple processions with all the display of attractians
such as music Bave been drawing people from far and near
so that they minglc together. without the feeling of any kind
of disparity.  The dragging of the huge temple cars, floating
festivals and others could be mentioned specifically here for
such an attraction. [n a way, the Indian tradition has much
to its benefit by the harmonizing features of the Agama lite-
rature which has brought together the brighter achievements

208, Mari. 5. Vim. Kal. ch. 21; Atri. S. Samidrtércanadhilidra ch. 58 to
61: L.T.11:19 ta 25.

209. Bhr. 5. Krivadiikara: 24:99; Ahi. S, 59: 36; L.T. 2: L, 2; Sail. §.
h:22,

210, Pau. 5, 510,
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of the various branches to study 10 fulfil the one task of show-
ing the greatnes of the Lord with whom the ordinary people
" also could have communion,

Jitanta Stotra s said to form part of the khfla?'! which

are additional hbymns to the Rg-Veda, Since it is in praisc ofe=

Vignu, it is called Srofra. Though it is not accented.

- it is referred as mantra in the ltihasas, Puranas and Vaspavite

i Agamas. Ekata, Dvita und Trita, the three sons of Brahma
are said to have taught this to sage Narada and asked him
to recite this while propitiating Vispu.”1*  The Alirbudhnya-
samhirg?!> caontains an exposition of the first sloka of this
Stetra. The Paramg-samh{rﬁ““ and other Pancardtra texts?t
contain references to this Stotra, This Stotra has 128 siokas
grouped within six divisions, e¢ach one being called Jirama,
The first division refers to Visnu®'® as creator, preserver and
destroyer of the world, The Locd s requested to parden
the sins committed by His devotees.2l?  The d:votee finds it
difficult to worship Him?2'® and requests to be His servant for
evar. 2 This is to be recited at the conclusion of Abhi-
gamana. The second Jitantd refers to God’s charming perso-
nality, 2™ qualities and vyahas. The self shall beg the Lord
for pardoning him for the lapses?*! while worshipping Him
and so iz intended to be recited afrer [jya. With all the
limitations22: imposed by the mortal body, the self expresses
its incapacity for properly worshipping?®® Him in the third

_— ——— - - [p—— FR— —_— ————

Pu. ~ 241, History of Sanskrit Literaiure, p. 31,
212. Periyaviccdn Piliai’s Vyakhyana on Jitantd 1: 1, p. 3.
213.  Ahir. 5. ¢h. 53, -
214, Par. 8. 23 46to 63; 24: 40; ¢h. 13; L.T. 17: 20.
A8 ETadT: 200 =
216.  Jitantd 1: 3. | - .
217, ibid., 1: 16.
218, ibid., 1: 19.
219,  ibid., 11 15.
230,  ibid., 2: 254.
221. 1bd., 2: 38.
222, ibid., 3: 4, 5.
- 225, ibid., 3: Tto 0.
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Jitanta.  Uninterrupted service22* is requested for hers.
During Upadana, this shall be recited. The fourth Jirama
contains a graphic description?® of the body of the Loid
limb by limb and is to be recited during Svadhygya. The
Lord is requested to lead the se!f in whichever way He finds
suited for the sclf’s approach to Him?% and this is 1o be
recited as the fifth Jiramra during Y5ga. The last Jitanta des-
cribes Lord S§ri Krgna=27 in Dvarak® which is presented in
the minutest derail with reference to the temple,22® festivalgz2y
and devotees worshipping Him.  All these six divisions begin
with the words ‘jitam re’ which mean ‘victory to you’.  The
purport of this Stotrg is stated to lie to prove that Visnpu
is the goal and the means 3¢ Visnu is the Lord for both
the gods and demons.?3!  The divine form is taken up by Him
only to enable His devotees approach him for refuge.?32  The
Lord shall heip the self for retaining the knowledge of Him
even in later births.23  He is everything for the self and
there 1s nothing which the selt’ need aspire to obtain without
Him.?3  The enlightened self yearns to get at the Lord at
Whose feet it could render service,?’ The Lord is the -
only refuge for the seives which suffer ip bondage.23¢ The
prayer which is offered to the deity is Upanisadic in expres-
sion and tone.?3” The Srotra ends with a prayer that good
men shall offer their benedictions to the Lord 238

224,  ibid., 2. 1s.

225. idid,, 4: 3.

226. ibid., 5 19, 20,
227, ibid., 6: 1.

228. ibid. 6: 2 to 9.
229. 1bid,, 6: 10 to 14,
230. Parasarabhatta. (Sv7 Rangardjastava) - Stotramald p. 109,
231, Jitanta 1: 2.

232. 1bid,, 1: 5.

233. ibid,, 1: 11.

234,  ibid, 2: 7.

235, ibid., 2: 18 to 37.

236. 1ibid., 4: 13.

237. ibud., 5: 1 to 16.

238. ibid., 6: 15.
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in the development of Ramanuja School of Vaisna-
vism, this Stotrg played a dominant role in more than one
respect. It emphasized the importance of the path of self-
surrender.2’®  The devoteec shall wish to continue to be
devoted to Visnu in all the births which he would be taking
in the future.24®  The desire of the devotee to render service
to the Lord in whatever situation he 1is placed in life 15- _
referred to here.?!  The Supreme abode {Paramapada) is
characterized by the sadgunya and is free from the three
gualities of matter.242 It is this Sioira that may perhaps
have influenced Perivalvar in uttering the words of .henedic-
tion (Pallapiu) for the Lord which gave rise to the act of
mangalasdsanam. The Stotraratna®?® of YZmuna and the
Gadyatrava®* were written under the influence of this Storra
and that of the compositions of the Alvdrs, The soul-stirring
devotional clement in the Nalayiram is not a little due to
this Stotra. It may be stated in this connection that this
piece does not form part of any known work of antiquity.
As it is cited in the P&xcaraira texts and as it refers to the
vyahas, it could be treated on a par with the Agamic texts.
The Mahabhirata tooc contains a passage of similar
import.245  [ts antiquity cannot therefore be questioned but
for want of evidences, it deserves treatment along with the
Agamas.

239, cf. Jitamea 1: 2, 8.

240. cf. ibid., 1: 13.

241, ibid., 2: 8.

242, ibid., 2: 18.

243, Stotraratna, 5, 60; of. Jitanta 2.7; ibid., 62: cf. Jiranta 2. 11.

244, .farar_.'ﬁgc:ﬁgaqiya. cf. Jitanta 1: 16, $r1 Vaikunthagadya; of. Jitan.
tda, 5.

245.  MBhL. Santi. 339; 134. \




